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3IO Synopses of Important Articles. [Nov., 



The Neronic Date of the Apocalypse Untenable.*— Two dates are given 
(i) reign of Nero, about 68 A.D. ; (2) reign of Domitian, about 95 or 96. For (i) 
there is no external evidence ; for (2) Irenaeus, it is claimed, was speaking from 
knowledge when he declared that the Revelation was seen not long since, but 
almost in his generation, near the close of Domitian's reign. Concerning the 
internal evidence for (i) it may be noted (a) that the use of the term "lord's day" 
as the common term for the first day of the week shows that the book was written 
long after Nero's reign ; (b) the difiference between the Greek of this book and of 
the Gospel is explained by the ecstasy of the writer and by the diiTerence of the 
subject matter in the case of the Apocalypse. It is prophetic, full of strange 
details, Old Testament phrases, (c) Instead of the Apocalypse being the connect- 
ing link between the Synoptists and the fourth Gospel, the same truths are 
expressed in each, and the Apocalypse has a more developed form of the same 
truths than the Gospel, though, doubtless, the Gospel and Epistles of John were 
written later. Is it natural that such lofty developments of truth as the Revelation 
exhibits belong to the earliest apostolic age ? Note other specific characteristics 
of the book, arguing for the later date : — (i) the conception of the church as 
divided into sections — " seven golden candlesticks "; (2) the degenerate state of 
the churches ; (3) use of the Lamb as a proper name ; (4) the phrase, the books of 
life, is used in a highly developed sense ; (5) other unique and peculiar words and 
phrases denoting an advanced state of doctrinal conception. All this constrains 
us to reject the early date. 

A strong statement in behalf of the older date for the Apocalypse. Note that the areument lies 
along the lines of historical and literary criticism. The weapons of " criticism " can be wielded 
as effectually by the friends as by the foes of " orthodoxy." 



What is a Reyelation ?t — In its highest sense, anything is a revelation to us 
when the riddle of the life we lead and the deep mystery of the universe is solved, 
or seems to be solved by a vision that comes — no matter how — showing us its 
real meaning and purport, solving its perplexity and giving us intellectual repose. 
Revealed religion is that which comes in the long brooding and reflection of 
superior minds upon the deeper law and the hidden meaning of human life. The 
common view, seen in the claims of all religions, is that each particular religion 
has a monopoly of revelation. Hindoos and Christians alike claim that their 
Bibles are inspired. Taking the Christian Scriptures we find that the Old Testa- 
ment is a collection of fragments out of a mass of writings which, produced in 
creative ages, has been idealized as perfect and complete by a later and feebler 
generation. Criticism brings us back through all external proofs to the perpetual 
seat of inspiration in the individual soul. Granting that something is revealed, 
what is it — a state of mind? or an objective reality? If the latter, how can an 
internal revelation, not verified in experience, have validity? (i) We recognize 

* By Principal David Brown, D.D., in The Expositor^ Oct., 1889, pp. 272-288. 
t By Philo, in The Unitarian Review, Oct., 1889, pp. 289-309. 
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everywhere in the universe that intelligence is coSrdioate with being, (a) these scat- 
tered hints suggest some larger plane in which we are moving and acting — e. g., the 
laws of history witness to controlling mind inspiring and directing human life. The 
fact oi genius suggests the same even on a materialistic hypothesis. These excep- 
tional mental or moral organizations ate such only as being better fitted for the 
manifestation of the activity of the Absolute Intelligence. Capacities are limited 
in most cases. These intuitively and certainly know the facts of the Divine order 
— apart from reasoning they see them as facts of actual experience. These few 
verify for us the facts of revelation ; at least, seeing these higher realms as ij 
objectively real they make us conscious of them. We accept their insight (duly 
verified and checked) as a veritable revelation. These analogies help us to state 
the claim of inspired men as to their testimony in such a way as not to violate our 
canons of belief in matters that can be verified to the senses and the understanding. 

Here is a " liberal " view of inspiration. It makes our Bible a typical not a untgue revelation. 
There are arguments here, however, which, if logically carried out, would demonstrate the unique 
superiority, tne peculiar divineaess of the Christian Scriptures. 



Conversion of St. Paul.* — Next to the resurrection of Christ the most 
momentous event in the history of Christianity is the conversion of Paul. There 
are three views to explain it : (i) Paul's eyes were opened and he really saw 
Christ ; (2) it was merely an affair of the imagination ; (3) a purely spiritual yet 
real experience. In turning to the facts for evidence on these points, we find dis- 
crepancies in the three accounts of the event. But these are easily and naturally 
explicable. The " imagination " theory rests (i) upon the alleged nervousness and 
excitability of Paul, his physical weakness ; (2) upon his declaration that he was 
accustomed to see visions. It may be replied (i) Paul was a man of immense 
physical endurance, as his experience proves, and of clear head, as is evidenced 
by his letters ; not a weakly victim of hallucination ; (2) in all his visions he never 
affirms that he saw the Lord ; he is modest in recounting them, while he never 
hesitates to tell of his conversion ; in them he is in a state of ecstacy, here he is 
perfectly self-conscious ; (3) if a vision, it must have been the product of faith, not 
its cause ; and the theory that Paul was already under conviction and gradually 
turning to the Lord has no foundation in the facts. Paul knows nothing of a 
gradual conversion. The hallucination theory, then, has given place to the view 
that the vision was a real one though not material, real in the spiritual realm. 
This view is too subtle for plain men and demands more of the miraculous ele- 
ment than the common view. It may be accepted, provided that the manifestation 
of Christ to Paul was of so real and personal a nature that he was convinced of 
Christ's resurrection and glorification. That there was such a real and personal 
presence of the Lord is confirmed by (i) Paul's doctrine of the spiritual body ; (2) 
the possibility of questionings as to his duty and the consciousness of moral 
weakness which needed only this personal manifestation to arouse and turn his 
soul to Christ. The great doctrine of Paul, the grace of God in Jesus Christ, and 
the persuasiveness with which he preached it, are in harmony with the conception 
of a sudden and violent change in his life such as the ordinary view of bis conver- 
sion pre-supposes. 

An article which maintains the common view of this important event. The writer does not him- 
self seem clear upon the questions which he raises and there is a kind of vacillation in his views 
and positions which leaves the reader in some uncertainty. 

♦ By Professor John Massie, in The Expositor^ Oct., 1889, pp. 241-262. 



